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Art. VI.— An Account of the Bauddho-Vaishnavas, or Vitthal- 
Bhaktas of the Dahhan. By the Rev. J. Stevenson, D.P. 

(Itead Gth March, 1841.) 

Tun Bauddho-Vaishnavas are a sect of Hindus living chiefly within 
the limits of the Marntha' country, though also scattered over 
(itijarlith, Central India, and the Carnatic, wherever the Marathas 
have formed settlements. People usually call them Vltthal-Bhaktas, 
because they worship Vishnu under the form of Pandurang or 
Vitthal, whose chief temple is at Pandharpnr, on the right bank of 
the Dhima. They delight in calling themselves Vaishnava Vira, yet 
since there are others to whom this name is equally applicable, it 
will not serve for a characteristic epithet. But as the worshippers 
of Pandurang consider their god to he the ninth or Bauddha Avatiir 
of Vishnu, the', term Bauddho-Vaishnavas forms a convenient 
descriptive name for the sect. In the paper on the intermixture of 
Buddhism with Brahmanism in the religion of the Hindus of the 
Dnkhan, I made particular mention of VithoM, as this god is 
most frequently termed. In that paper, I based my observations 
mainly on oral communications and popular traditions ; since that 
time, however, having had occasion to pay more attention to the 
literature of the Vitthal- Bhaktas, there appears enough of interesting 
matter in their writings to merit a particular notice of their religious 
opinions and history. 

The Bauddho-Vaishnavas arc religious eclectics 'and reformers 
borrowing from every quarter, and appealing to reason rather than 
tradition, though the basis of their system be Brahmanical. Like 
other Vaishnavas, they consider Vishnu to be the eternal Deity, and 
receive his first eight Avatars in the same manner as other Hindus. 
"With the Vedfintis, they consider the Deity sometimes as Nir-guna, 
and sometimes as Sa-guna, and speak of Mulct! and Sa-yujata, though 
to these, residence in the immediate presence of Vishnu in Vai- 
kuntha seems scarcely reckoned inferior. Their metaphysical notions 
about the nature of spirit seem also derived from the same source. 
At the same time, they agree in many things with the Rabfr-panthis 
and Hamanandis, though they differ in not having such a perfect 
organization. In many things also, they resemble the Sangam 
Reformers of the South, and would agree in more if the name of 
Siva were only substituted for that of Vishnu. The Bauddho- 
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Vuislinavas do not much encourage men to separate themselves 
from society, under the pretence of an entire devotion to religion. 
A few of them, however, do practise Vairagya, and roam about 
clothed in reddish-yellow garments, with a flag of the same colour, 
taking the name of Vithobrtj but they have no regular organization, 
like the Gosains. They hear the common mark of Vaishnavas on 
their forehead, consisting in two perpendicular white lines. 

1. The first grand distinctive principle of the Buuddho-Vaish- 
navas is what ivc have already mentioned, their worshipping Vishnu 
in what they consider his ninth or Bauddha Avatar. There are two 
slightly differing legendary histories current among them relative to 
this Avatar, the more common is that contained in the Paudurang 
Mahatmya, and which is to the following effect. Pundalika Muni, 
of Brahmanical origin, was the son of virtuous parents, but himself 
a refractory (Marathi, Punda) and undutiful son. On a pilgrimage 
with his wife and parents to Benares, he wandered from his path 
when near the holy city, and came to the residence of a sage called 
Kurki'it (Assiduous ?). This holy man, though within a short day's 
journey of a river held so sacred by Hindus, had never yet had time 
to pay it a visit from attention to his parents. Ganga, Yamuna, and 
Sarasvati, the three rivers supposed to form the Ganges at Benares, 
daily repaid the piety he exhibited in neglecting them, by coming 
enveloped in all the filth contracted by washing away the sins of so 
many wicked Hindus, and receiving purification at his hermitage. 
Fundable, or l'undarik, was by him converted to filial piety, and 
returned n dutiful son to Pandharpur, a city which from him derives 
its name and has acquired all its fame. Krishna, by his frolics, had 
so disgusted his wife Rukmini, that she fled in a huff to Pandharpur, 
to be altogether beyond sight and hearing of his infidelities. The 
shepherd god, after visiting almost every other holy place in vain, 
came here in search of his wife. He was much taken by the devotion 
of Pundalik to his parents, but did not attract the notice of the 
saint till he had assumed a luminous appearance (Paudurang), when 
the saint, who was holding his father's foot in his right hand, and 
scrubbing it by means of a brick with his left, looked up to sec 
what was the matter. Recognizing the god, he bowed to him, and 
cast him the brick to sit down on, but still continued holding his 
father's foot. Well pleased with such filial piety, Vishnu took his 
station on the brick, whence his Marathi name, Vitthal (he who 
stands on the brick) ; although, as to some, this docs not sound 
very dignified, an anagram, descriptive of his character, meaning 
he who receives the ignorant, has been invented to account for 
vol.. VII. v 
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this appellation. It is to be noted, also, that what is here called a 
manifestation of Krishna, is in another work, to he quoted imme- 
diately, considered as a distinct Avatar of Vishnu. The propitious 
divinity as usual having asked Pundalik to request a boon, the sage 
begged him to remain where he was. His request was accordingly 
granted, and the worship of Vishnu in that form established. 

Pundalik and his preceptor, from their attention solely to moral 
duties, to the utter neglect of religious rites and ceremonies, show 
themselves to have belonged to the Jain or Buddhist sects, and not 
to the Brahmanical. The introduction of Vishnu as Pandurang, is 
an attempt to join the theism of the Brnhmans to the morality of 
their opponents. Vishnu appeared to Pundalik as a Digambarn 1 , 
with his hands resting on his loins, according to the idea of a perfect 
sngc among the Jains and Esoteric Buddhists, rendering it necessary 
for the Hindus to furnish him with clothing. He is dressed iu 
yellow garments and hence called Pitfimbura; and in the fifth 
chapter of the Mahawanso this is pronounced to be the dress 
peculiar to the Buddhist priesthood. The colour of Pandurang 

is declared to be that of gold (W^ljj , «r§) 5 and this is the descriptive 
name of the colour of Buddha, as quoted from a Buddhist autho- 
rity by Remusat, in his Mdlangcs Asiatiques. The abode of the 
Buddhist priests is usually called a VihCir; and Pandurang is often 
said to have his Viluir on the banks of the Bhima. Striking 
coincidences, also, in respect of doctrine, coupled with the local 
Brahmanical tradition before-mentioned, in addition to all these 
minute circumstances, can leave no doubt of the connection subsist- 
ing between this sect and the genuine Buddhists. 

'2. The second peculiarity of the Bauddho-Vaishnavas is, that 
whether Pandurang be a manifestation of Krishna, or an incarna- 
tion of Vishnu, still the Bauddha Avatar was undertaken not to 
deceive and ruin men, as the Puranic writers and Brahmans wickedly 
pretend, but for the more rational purpose of instructing them, 
and guiding them in the way of salvation. As I am not aware that 
this idea of the Bauddha Avatar has ever been noticed by Europeans, 
as current among any class of Hindus, I shall quote a passage from 
the Bhakta Vijaya, illustrative of the subject. The Bhakta Vijsiya is 
a poetical history of modern sages and saints, composed in that old 
Morathi dialect, usually termed Prakrit, by a writer named Maha- 
pati, rather more than a century ago, in imitation of the Hindustani 
Bhakta Mala of Nabhaji. This author mokes Pandurang a new 

1 A Ikuddlia mendicant— naked, 
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Avatar of Vislinu, and not a simple manifestation of Krishna. His 
account is as follows : " After the end of the Sri Krishna Avatar, 
in the Kali-vug, sacrifices, with other sacred rites, and all benevo- 
lencc, ceased. The Brahmans abandoned their religious peculiarities, 
and the Kshatriyas without any remorse plundered and killed the 
four divisions of Brahmans, The son no more obeyed his father, 
nor did the disciple serve his master. The husband abandoned his 
wife ; free-born women were made slaves, and daughters sold as 
mares. Outcast foreigners' killed cows. Multitudes got into the 
habit of speaking falsely, ridiculing holy men, and giving false 
evidence for true. Through the influence of the Kali-yug, truth 
became extinct, and crime all prevalent. In these circumstances the 
very earth quaked. Thereupon in Vaikuntha, Vishnu, after deep 
reflection, said to his worshippers : The sins committed on eartli are 
unprecedented. Sacrifices are at an end. The Brahmans have left 
the right road, and through ignorance the world is sunk in a sea of 
misery. What are your sentiments on this subject ? All of them stood 
silent before him, and said, We are ready to obey your commands. 
Then he who sports in the sea of milk said to his servants : Having 
formerly become incarnate, we destroyed the wicked Daitya, and 
freed the earth of its foes, and now I have taken my seat as the In- 
structor (Marathi, liodhya). Do ye, therefore, in like manner, all of 
you become incarnate among men, in all my uncicnt famous scats. 
Let Uddhavu become incarnate (as Namii) in the forest of Diudir at 
the I'audhari Kshetra ; and, by teaching men to meditate on my 
name, establish my worship among all classes. At Mathura, 
Gokula, and Vrindiivana, let Akrtiru become incarnate (as Ramdas) ; 
and, by teaching men to meditate on my name, establish my worship 
among all classes. In the eastern regions ut Jagannath, let Yyiisa 
(as Jayadeva) become incarnate, and rehearse my works of wonder 
to the people. Let Valmika at Ilastinupur (as Tulsidas), lead all per- 
sons to worship me with reverence. Let Suka become incarnate 
among the Muhammedan 1 tribes (as Kabir 1 ). In the Rama Avatar 
ye were the monkeys who released Indra and the gods. In the 
Krishna Avatar ye were the Yadava shepherds, and aided in saving 
the cows and Brahmans from Kansa and his cruel Daitya. Now, 
having assumed the Buuddha Avatar I sit still and silent, so that 
without you, who will make known my deeds among the people t" 
It is hardly necessary to say, that this representation of Vishnu's 

1 It is tlio same word ^fqi| which I have translated Muhnninicdans mid 

outcast foreigners, Tlio names within lirackcls nio nil mijinlicd from a succeeding 
paragraph. 

F 2 
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having assumed the character of a religious instructor, anil sur- 
rounded himself with n multitude of devoted followers, whom he 
sends abroad on every side, to propagate the principles of piety and 
morality, is an exact counterpart of the account that is given of 
Buddha, in the first chapter of the Mahawanso. In the Mahawanso 
also, Buddha is characteristically described as Susuddha Samhuddha, 
and in the tenth chapter of the Bhalcta Vijaya, Pandurang Vishnu 
declares that he is Suddha Buddha, in the very terms of the 
Mahawanso, divested of their extensive particles. Vishnu's sitting 
silent is also the attitude of a perfect Buddha. It is true, that 
the author, from whom we have quoted the above description, 
was not quite sure that he was altogether free from the charge of 
heterodoxy, but he thus adroitly, in an address to Vishnu, cuts the 
knot he could not untie : " Neither considering time nor season, 
thou manifestest thyself to thy worshippers. The Snstras and 
Purnnas say that this is the Bauddha Avatar (and therefore the Deity 
never manifests himself) ; nevertheless, occasionally breaking their 
decree, thou manifestest thyself to thy worshippers." It seems 
evident, then, that though Pandurang be quite a different personage 
from the historical Buddha, the idea of his character has been mainly 
borrowed from the Buddhists. 

3. A third peculiarity of the BauddhoVaishnavas, in which they 
agree with the Buddhists and differ from the Brahmans, is, that 
theoretically they admit of no distinction of caste among true wor- 
shippers, and declare that at religious solemnities all castes should 
cat together. One of them, Kesava, thus expresses himself: "At 
the great door of the temple, all the castes are formed into one 
body." More fully to illustrate this important particular, we 
shall refer to an incident recorded in the life of Nama, which, 
whether founded on facts, or wholly fabulous, points with sullicieut 
plainness to the moral lesson which the historian of the sect wishes 
to inculcate. Niinifi, the chief of the worshippers of Vitthal, made a 
feast in the temple for the Brahmans. Vishnu himself went round 
and invited them, and attended on them when they came 1 . After 
dinner, Vishnu, knowing that the Brahmans required to be paid for 
eating his dinner, and would not depart till they had received their 
hire, determined before putting the piece of money into their hands 
common on such occasions, to show them one of his frolics. 
Accordingly, he summoned a number of saints from heaven, and 

' If Hie wliolc is not n. fable, l'tnulalilt, or, if lie was not nlivc, somo ono of ]iis 
descendants, must bo considered ns personating Vislinu; nnd ns the family was 
Drnhniauicnl, no objection could bo inado to eneli an entertainment. 
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seated along side of them Namd the tailor, Dryanoba, and his two 
brothers, outcnste Brahmans, Gora the potter, Narhari the goldsmitl), 
and Siivata the gardener. Vishnu liimself sat down at the head of the 
row, and his wife served the guests. Among the true worshippers, I 
find Malcta B&i, the sister of Dry&noba, and Atmanfiyak the Mahar 
(«i^it«. <?. Paria). I do not' find, however, that they sat down to 
dinner on this occasion, with their brethren ; the above-mentioned 
were deemed enough for a first experiment. Indescribable was the 
astonishment of the Brahmans when they saw Vishnu gathering up the 
particles of rice N&mii had let fall, and chucking them into his own 
mouth; but though amazed, they were by no means convinced of the 
propriety of his conduct, and entered into a long altercation with 
him on the subject, assuring him that the man who abandoned the 
rules of caste could never be saved. Vishnu defended himself as 
well as be was able, and told them that they were no true Brah- 
mans, being destitute of simple regard to the deity (Brahmanishta), 
and full of the pride of worldly distinctions (Dvaitbhava). He 
moreover assured them that Namii, though by birth a tailor, 
possessed those characteristics of a true worshipper which they 
wanted, and was above all others dear to him. Nothing, however, 
on that occasion would satisfy the Brahmans but that Vishnu should 
go down to the river, to the pool called Chandra Hag, and there 
receive purification (Prrtyaschilta) from their hands, which at last 
to please them he condescended to do. The same comedy was 
again repeated in the temple, it is said, with somewhat better 
success ; for though the Brahmans seemed by no means satisfied, 
they said nothing about purification ; though still they would not 
listen to Vishnu, when he begged them to receive Nt'unfi, as they 
would receive him, into intimate and familiar intercourse. In 
another part of the history, Ekanatb is represented as having been 
deserted by a company of Brahmans, who came to assist at a feast 
in honour of the manes of his deceased ancestors, because he had 
taken food prepared for them and given it to a pious Mahfir who in 
passing had stopped at his door. The presumption of these Brah- 
mans, so says the legend, was effectually put to the blush on the 
present occasion; for their ancestors, it is asserted, came down and 
assisted at the ceremony, and partook of the good man's dinner. 
Still the Bauddho-Vaishnavas, not having been able to persuade the 
other Hindus to abandon the distinctions of caste, have themselves 
been forced in practice to submit to them. Nl.uak and his Sikli 
followers are the only considerable class of Hindus, who have 
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been able completely to rise above national prejudices in this 
particular. 

4. The Bauddho-Vaishnavas do not in their writings praise, but 
on the contrary speak slightingly of the Vcdas, the Brahmans, visit- 
ing other holy places besides Pandharpur, washing and crowning of 
images with flowers, and other Hindu superstitions. Namd thus 
describes the folly of leaving Pandharpur to visit holy places : " It 
is like throwing out new milk and going from door to door to beg 
vice water, casting away highly valuable musk to fdl one's lap with 
ashes, throwing down a vessel filled with well-cooked rice and 
going to eat leaves that have fallen from a tree, sending away n 
swan and fetching home a wild pigeon, casting away diamonds and 
filling one's lap with sand, leaving fine singing and going to listen 
to a street brawl, turning out the cow that yields whatever is desired 
(Klimadhenu) and bringing home a goat." The different rites of 
the Hindu religion are thus exposed : " They command you to cut 
down a living sweet basil plant, to crown a lifeless stone. Can 
worship proceed by contraries ? Who knows whether such rites be 

right or wrong ? The propitious time (tj«»lc£) for the oblation to 
fire, proves the death-time CaRR?) of the Banyan and Pipal trees. 
They tell you to muzzle the ram, and thus perform the moon- 
plant sacrifice. The four "Vcdas are said to reside in the Pipal 
tree, and yet the oblation to fire proves the destruction of that 
tree. They speak bloodless words, but perform bloody rites. 
If everything be deity, what is it that is cut down? and who 
makes the oblation ? Do not the ceremonies take place in that 
one deity, since the sovereign lord is everywhere present ?" One of 
their most caustic epigrams is that in which the Gosains arc 
attacked. It is as follows : — 

lirolher, you goo a lioly mottle', wlio nil 
Hits loft, obeying Heaven's sovereign call. 

Mayor ', build u ebnpcl here, 

Mring tobnceo and Btrong beer ', 

Daily food fur mo provide, 

Let a sister too reside 

Hero to servo mo while I stay. 

Tuba Mnm was wont to say, 
Devotion such ns this stands forth confessed 
To be a Satumnlinii mask at best. 



1 The original words translated ns nbovo are, respectively, gositvf, nntcl, and 
bluing. 
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Again, in reference to the Vcdas, Tuka said, " What I have not 
found in the Veda, I have found on the brick j" alluding to the 
legend of Vittltul. Of the Brahinans it is said, " They have got 
girdles for their loins with small bells that jingle, but they are dumb 
as regards the utterance of divine knowledge." In a word it is 
said that, " Ceremonies, holy places, and austerities, are mere 
gossipry; when compared with celebrating the praises of the deity, 
they arc arrant trifles." 

The Vediinti philosophers were accustomed quietly to act aside 
all these things, as fit only for the ignorant and sensual, but like 
the Buddhist, Kabir Fauthis, and Jangams, the worshippers of 
Vithoba turn them to ridicule. The most common superstition 
among themselves is the doing obeisance to the supposed prints 
of the feet of sages, one also much practised by the Buddhists. 

f>. The Uauddho-Vaishnavas assert that there is an interchange 
of love between the worshipper and the deity. Affection (l'rcma) 
is often spoken of as an essential ingredient in true worship, and 
love (Priti or Awad) is declared to he an affection existing both 
in the mind of the deity and in the man of piety. Thus Vishnu is 
introduced as saying to Nama, " The love which I and you bear to 
one another is great." It is generally, I believe, conceded, that 
neither among Brahinans nor Buddhists has anything been said on 
this head, and it seems not improbable that our eclectics may have 
learnt the doctrine from the Muhammudan Fakirs. 

Besides these peculiarities, which distinguish them from other 
Hindus in the Dakhan, there are other points of religion brought 
forward with an unusual degree of prominence by the Bauddho- 
Vaishnavas, especially the importance of taking the name of the 
deity as an act of religious worship, the power of confident per- 
suasion to effect whatever is desired, and the propriety of forgiving 
injuries and even repaying evil with good. How far a partial 
acquaintance with Christianity, as introduced into India by the 
Portuguese and others, may or may not have tended to give a 
greater prominence to the last-mentioned particular it would be 
interesting, although perhaps dillicult, to ascertain. The ancient 
Rishis are in the Brahmanieal Scriptures universally represented as 
cursing all who offended them, and though a better spirit may occa- 
sionally be seen animating the Buddhist and later Brahmanieal 
writings, nothing I believe can be found equal to the narrative of 
Jaya Deva as given by the author of the Bhakta Vijaya; for the 
sage is represented, not only as forgiving and loading with kindness 
the wretches who had robbed and maimed him, but after they had 
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gone to hell for their crimes, as pleading with Vishnu till he had 
their doom reversed nnd n residence assigned them in heuven. 

I should now give some account of the difl'ercnt authors who 
have written in support of the Bauddho-Vaishnava tenets, but as 
this will fall in our way when we take a review of Maratha literature 
generally, we shall at present content ourselves with glancing at the 
general history of the sect. The Bauddho-Vaishnavas may be 
traced up with tolerable certainty to about the beginning or middle 
of the fourteenth century, when they seem to have had their origin. 
Sridhar, who in the liberal reign of Akbar translated several Sanskrit 
works into Mariithi, was a lineal descendant in the tenth generation 
of Dattatrcya, an original disciple of Pundalik, according to a 
genealogy preserved in the Pandurang MahAtmya. The postscript 
to the Ilari-vijaya, one of his works, gives the date of Saka 1524, 
or A.n. 16*02, for its completion. As these dates in modern works 
arc usually genuine, and there is no reason to doubt the genuineness 
of the date in question, at the rate of three generations to a hundred 
years, we arc brought back to the commencement of the fourteenth 
century, as the time when Pundalik flourished, and the worship of 
Pandurang was instituted. It is rather a singular coincidence that 
this should be the very period when the Muhammcdan General Alia 
began those incursions which ended in the establishment of the 
Mussulman authority in the Dakhan, bringing a dark cloud over 
the whole of the Hindu political horizon. In these events, how- 
ever, as in many others, we observe a gracious Providence, while it 
smites with the one hand, bestowing blessings with the other. After 
the expulsion of the Buddhists and depression of the Jains, every- 
thing like religious liberty seems to have been utterly extinguished 
in Central India, till the Muhaminedau invasion, and nothing per- 
mitted to lift up its head against the dogmatism and superstitions 
of the Brahmans. By the destruction of the political power of the 
supporters of Hinduism, and the persecution of idolaters, n greater 
degree of liberty fell to the lot of those who dissented from the 
dominant religion on account of its grossness, and scope was given 
to those original geniuses who could not be confined within the 
limits of previously existing systems. Accordingly, we find that, 
even under the Ghaznavi monarchy, in the beginning of the twelfth 
century, Ramanuja, a Hindu reformer, had begun to collect dis- 
ciples in the north, and in the 15th, Ramananda and Kabir had 
raised up a host of opponents to the many deities and superstitions 
of the Brahmans. It was during the Mohammedan ascendancy that 
the Bauddho-Vaishnavas flourished in the Dakhan. They borrowed, 
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ns we have seen, from all sects, even from the hated oppressors of 
their country, all that seemed good in their several systems, in the 
true eclectic spirit. After, however, the Maratha empire had again 
fallen into the hands of the Brahmans, no more scope was given to 
the spirit of reform, and Tuka Ram, their last didactic writer of 
eminence, was the contemporary of the great Sivaji. The two 
legendary historical works we have mentioned in the commence- 
ment of this paper, are the only productions of a later period. 

The worshippers of Vithal belong chiefly to the mercantile and 
manufacturing classes among the Hindus, who probably in ancient 
times, as is the case at the present day in Gujarat, were the most 
affected by the notions of the Jains. Not a few Brahmans notwith- 
standing, and multitudes from among the cultivator class, range 
themselves under his banners. The spirit and energy of the sect 
as reformers, however, seems now nearly extinct, and their cha- 
racter assimilating more and more to that of other idolators. It 
would seem ns if the instrumentality of Europeans were now to be 
employed to rouse the Hindus again to the display of mental 
activity. May it prove more effective than the agency to which we 
have referred, and become the means in the hands of Divine 
Providence of delivering the Hindu mind from those national chains 
of caste and bonds of superstition which the noble spirits whose 
efforts we have been contemplating, were unable with all their 
energies to burst asunder. Surely, at least, we may hope, that no 
professing Christian will henceforth ever be found among the 
defenders or supporters of a system, which all the wiser Hindus, 
and many even among the Brahmans themselves, have looked on as 
the original cause of the many evils that afllict their unhappy 
country. 



